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INTRODUCTION 

"Every /*rsotf w/// Katie <karti " 

Maut (death) is die inescapable event ■ the inevitable reality - which Mu'min 

1 KSfir acknowledge. In so fer as the Mu'min is 
end of life. It is simply another stage in the 
- Jannat - from whence he heralded. 






"Maut is the bridge which unites the lover with his Beloved 



The Mu'min is the lover and Allah Ta'ala, The Rabb, is the beloved. With 
death the servant of Allah Ta'ala reaches his Goal towards which he was striv- 
ing all his bfe. For those who had lost themselves in the pursuit of fleeting 
pleasures of a corrupt and contaminated kind, consequently forgetting the Goal 







"O Soul at peace I Return to your Rabb, well-pleased (with Him) while 

' <Q*r*V 





Since man - the Mu'min - is the noblest of Allah's creation. He has ordained a 
host of rules and rites which the Irving have to observe in honour of the mayyit 
(deceased) who passes onto the next leg of his journey to Jannat Kitibul 
JanA-iz deals with these rules and rites 

May Allah Ta'ala accept our humble effort and may the Ummah derive maxi- 
mum benefit from this endeavour, and may it assist in our NajJtt (Salvation) in 
the Akhirah 

Mujisul U la ma of South Africa 

P.O. Box 3393 Port Elizabeth $056 South Africa 
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KITABUL J ANA-IZ 

THE MUHTADHAR 



is the 



others have arrived. In the context of Kitfbul 
Janft-tz, muhtadhar is the person in his death throes from the moment the 
Mali-ikah (Angels) are in his presence. Thus, the person in his/her last illness 
will be termed muhtaabar fixxn the time the MaUikah appear to him/her. 

The bving will regard the person as muhtadhar only during his 

when the departure of life becomes apparent 10 than 



i 



THE SIGNS OF MAUT 

TTte signs of the arrival of Maul (Death) are: 



1 



2. Breathing 

3. The nose 



or limp 
heavy, quick 



WHAT TO DO AT THE TIME OF MAUT. 

When Ma* arrives, the muhtadhar should be laid on his back with feet out- 
in the direction of the QiMah. His head should be slightly raised so 

thai he feces the Q.bUh It is said that this position lactlilsaes the emciBenGe of 



It is also permissible to lay the ^.^r on ha right side m the direction of 
theQiblah Although both ways are permissible, the first method is the most 
popular and has been the standard practice from the earliest time among the 
pious predecessors (Salfe-Salxheen). Nevertheless, whichever way appears 
best for the muhtadhar may be adopted. 



present should start 



loudly the Kalimah so that it 

to rcc.tc the KaWi. The 



v 
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with the recitation until the muhtadhar recites it himself 

When the muhtadhar has recited the Kalimah once, all present should main- 
tain silence. An attempt should not be made to induce the muhtadhar to be 
constant in the recitation of the Kalimah Hiere is no need for the recitation to 
be right until the last moment of death. The object is that the last statement 
uttered on earth should be the Kalimah. 

However, if the muhtadhar after having recited the Kalimah, indulges in worldly 
conversation, *™ those present should renew the recitation of the Kalimah so 
that the muhtadhar too renews his recitation. After he renews the Kalimah, 
maintain silence. 

When the very final moments of death set in and the muhtadhar breathes in 
rapid gasps, then all present should recite the Kalimah loudly again. 

Recitation of Surah Yaseen is beneficial for the dying person. It lessens the 
pangs of death. 

Tl>ere should be no worldly conversation in the presence of the muhtadhar 
Such talk which attracts him to the world is disastrous on this occasion. At the 
time of departing from carti% the enoeavour shc«iJd 

ness of Allah Ta'ala in the muhtadhar. Death with the heart attached to worldly 
objects of love, is indeed an evil demise. Persons in the state of jardbat (re- 
quiring an obligatory ghusl) should not be present by the muhtadhar 

After the muhtadhar has died, arrange the body pam properly. Tie a piece of 
doth from under the chin to above the head to ensure that the mouth does not 
reroainopen. Close both eyes. Place the feet together and tie the two big toes 
with a ribbon of cloth to prevent the legs spreading apart. Place the hands at 
the side and cover the body with a sheet. 

When arranging the body as desenbed above, recite: 

"* the name of Allah and on the Mtllat (Deen) ofRasutultah M 

PI** something of sweet fragrance nearby, e.g. perfume, incense. Alcoholic 
western perfume* and a>r-fresheners should not be used. 
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Anyone in the state of j«n*at (i .e. requiring ghusl) should not remain by the 

The Qur'an Shareef should not be recited by the mayyit prior to the body 
having been given ghusl. 

Now proceed with the gbusl and leaf an of the mayyit without delay. 

UNNECESSARY DELAY IN THE BURIAL 

> 

A common practice is to delay the burial in anticipation of a greater number of 
people for the janazah (burial) service. It is reprehensible and not permissible 
to unnecessarily delay the burial. Waiting for a greater number of people or 
for relatives living in fer-away towns and cities is not a val id reason for delay- 

uig the janftzah 

If a person has died early Friday morning, the trend is to delay the burial until 
after Juma* Sal Si in order to ensure a large number of people to attend the 
Janazah Salat Such delay is not permissible The mayyit should be buried as 
soon as possible before Junta' Salit However, fear of missing Junta' Sallt 
will be a valid reason for delaying the burial until after Juma' Salat 

GHUSU BATHING THE MAYYIT) 

Gnus) of the mayyit is wtjib (obligatory) on the living Since the ghusl is an 
incumbent duty on the living Muslims, it (the ghusl) will have to be executed 
even if the mayyit is recovered from the sea Although immersion in water as 
a result of drowning, for example, thoroughly moistens and washes the body, 
nevertheless, ghusl will yet have to be effected on recovery of the body. 

Ghusl of the mayyit is Fardh-e-Kiftyah Hence, if one or two persons bathe 
the mayyit, the obligation is discharged on behalf of the whole community. If. 
however, no one effects the ghusl to the mayyit. the whole community will be 
liable for the sin of failing to fulfil this obligation. 

THE FARDH REQUIREMENTS OF GHUSL 

I. water reaching every part of the body is Fardh (compulsory). Once the 
enure body from head to feet, has been thoroughly moistened or washed, 
the ghusl will be valid even if the Masnoon (Sunnat) method was not 

. * ■ 



observed Thus, if a drowned person on being removed from the water is 
moved or swayed in the water with the niyyat (intention) of ghusl, 
the ghusl will be valid 



This simple method is recommended for bodies which have become partly 
decomposed or badly mutilated as a result of having been submerged in 
the sea for some days On retrieving the body from the water, it should be 
given its ghusl in the water as described above. Here it will be a val i 
reason for discarding the Masnoon method. 



If the person has died in a state of janabat, haidh or nifts. then the appli- 
cation of water into the mouth and nostrils is obligatory. This should be 







Although the above two acts are only essential for the validity of ghusl. the 

Masnoon method should not be discarded unnecessarily. Abandonment of the 

Masnoon method without valid reason is sinful. 



THE MASNOON METHOD OF GHUSL 

The mayyit should be given ghusl on any flat surface which is raised above the 
ground, eg. on a table (nowadays, most communities have special tables/stands 
for this purpose). The table should be fumigated an odd number of times - 3, 
5 or 7 times - with loban (incense) or any other taliir (paak, pure) substance. 
Western air-fresheners should not be used as these contain alcohol. 

The mayyit should then (i.e. after fumigation of the table) be laid on the table 
in such a position w'lich will enable the body to be turned facing the Qiblah. 
To ensure this, the mayyits feet should be in the direction of the Qiblah. An- 
other method is to lay the body lengthwise to face the Qiblah when it is tilted 
on its right side, i.e. the same position in which it will be laid in the qabr 
(grave) or the Masnoon position adopted when going to sleep. 

If for some reason it is difficult to adopt these positions, then any position may 




The garments should then be removed from the mayyit Garments such as the 
kurta (shi it) which cannot be easily removed should be cut loose with a pair of 
scissors Before removing the lower garment which covers the satr (i.e. the 



portion from the navel to just below the knee) place t loose piece of cloth over 
the satr. It is haraam to view any part of the Mr of either a living or a dead 



htinja of the mayyit should now be effected, Le. the satr will be washed 
Neither is it permissible to look at the satr nor to touch it with the bare hands 
Cloth mittens should be put on the hands and the washing should be done with 
the cloth remaining on the satr throughout the duration of the ghusl. 

After istinja, wudhu should be effected to the mayyit The wudhu will be the 
same as the wudhu which a Irving person takes. The only difference is that the 
water will not be penned into the nayyrfs mouth nor into the nose Fortius 
purpose, cotton wool should be moistened with water and rubbed on the teeth 
and gums and turned in the nostrils. 

The mouth and the nostrils should then be stuffed with cotton wool to prevent 
water entering while the ghusl is proceeding 




Now turn the mayyit on the left side and pour water along the length of the 
body from head to feet in such a way that the water flows over the body down 
to the left side on which the mayyit has been hud Rub the body as the water 
flows on it. Repeal this process thrice Thereafter turn the body onto its right 
side. Repeat the washing thrice in the same way. 

The water used for the ghusl should not be too hot nor too cold. Luke warm 
water should be used. 

Then lift the body slightly in the sitting position and gently massage the stom- 
ach with a downward stroke. Any impurity emerging should be removed and 
the affected part of the body washed Hie ghusl should not be repealed if any 
najisat (impurity) emerges, nor the wudhu. 

Thereafter again lay the mayyit on its left side and pour camphor water over 
the entire body thrice The ghusl is now complete. The body should be dried 

At all limes ensure that the satr is concealed. The cloth covering the sair will 
be wet, therefore replace it with a dry cloth before taking the body to the kafan 
While carrying the body to the kafan. ensurc-that the satr does not become 
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exposed. Wrap a sheet around the body before carrying it to the kafan 



THE KAFAN 

The shrouds of cloth in which the mayyit will be wrapped for burial 
the Kafan. 



called 



The Masnoon Kafan tor a male consists of three sheets known as the liftfah, 
qamees and iztr. The Masnoon Kafan for a female consists of five cloths 
known as hftfah, secnah-band, kurtah, iair and sar-ban 



THE MALE'S KAFAN 

The li&fah (the outer sheet which will cover the entire body from above the 

head to below the feet) should firstly be spread out The izar which is a sheet 

from the head to the feet, should be spread on the bfifah The qamees should 
be placed on the izir. 

The qamees is a sheet that will fit over the mayyits body like a kurtah. It will 
have an opening for the head to go through, h will have no pockets, sleeves 
and seams. It is a plain white sheet which will cover the front and the back of 
the mayyit in the same way as a kurtah covers a person. 

The qamees should be placed on the izir in such a position to enable it to be 
slipped over the head of the mayyit Thus, one half of the qamees will be 
covering the back and one half the front of the mayyit. 

The Kafan should be white in colour 

When the mayyit is laid on the Kafan, apply itar (alcohol-free perfume) to the 
hair and beard. liar should not be applied to the kafan nor should bits of cotton 
wool soaked with perfume be placed in the ears of the mayyit. 



Camphor should be rubbed onto the 
and both feet. 







First spread the ] irlrah, then the izar on top of it. Then spread the qamees At 
this stage the female mayyit should be laid on the kafan. New wrap the qamees 
over the mayyit Divide the hair on the head into two parts and place it on the 
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qamees ov«r ihe bitasa, one part on the n«ht side «nd one part on the left skto. 

Now place the sar-band over the hair on the head without tying or wrapping it. 
Themrcaflcr wrap the izir, first (be left flap, then the right flap on top of it 

Now wrap the secnah-band in the same way. i.e. first left flap, then the right 
flap on top The seenah-band is a sheet from the breasts to the thighs The 
seenah-band may be wrapped after the sar-band and before wrapping the irir 
K may also be wrapped second last, i.e. before the iififah which is the largest 
sheet This outer-sheet, the li&fah, is wrapped last, first the left side, then the 
right side on top of it The sar-band is a piece of doth wtuch is for covering the 
head and the hair which has been placed on the breasts. 

Tie strips of the cloth on the kafan at the head, feet and arouiid the waist to 
prevent the kafan opening up when the mayyit is carried. 

liar (perfume) should not be applied to the hair of a female mayyit. However, 
camphor should be rubbed on the parts as described in the section dealing with 
the male's kafan. 

MASA-IL (RULES) 
PERTAINING TO THE KAFAN 

I The five cloths/sheets required for a female's kafan are Sunnat. It is 
permissible to use only three cloths, viz. Iiflfah, izar and sar-band. 

2. It is Makrooh and sinful to use less than three cloths for a female's kafan. 

3. The Sunnat kafan for a male consists of three sheets. Two sheets, the 
uflfah and izftr, will also suffice. 

4. The Sunnat or Masnoon kafan (5 cloths for a woman and 3 for a man) 
should not be discarded unnecessarily. 

5. It is not permissible to put any written dua, ta weez or ayat in the kafan 
nor is u permissible to write anything on the kafan. 

6. It is permissible to put a piece of the ghilif of the Ka'bah Sharcef in the 
kafan for the sake of deriving barkat (blessing). 

7. It is permissible to purchase and keep one's kafan during one s lifetime 
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1 



3. 



9. The cokmrofthe kafan should be while. Thi* it Sunnat If, for a valid 
reason, white is not available, any colour may be used. However, bright 
feminine colours such as red. yellow and orange are Makrooh for males. 

10. If any part of the human body or half the body minus the head is found, it 
should be wrapped in the doth and buried. "There is no Masnoon kafan for a 



If with half the body the head is 
it in the Masnoon kafa 




it will be 



to wrap 



If somehow a qabr became open exposing the body or for some reason 
the body was exhumed and it became denuded of ftt kafan, then it should 
be wrapped in the Masnoon kafan provided that the body has not yet 
decomposed If it has decomposed, then it should only be wrappedina 



MASA IL (RULES) 
PERTAINING TO GHUSL 

The usual ghusl given to the mayyit will suffice even if the person has 

Jdcquate How- 
it will be com pul - 

sory to moisten the teeth, gums and apply water m the nostrils as de- 









A small girl, Le. 5-7 yews, may be given ghusl even by 
are not available for this purpose. 

A girl described as Mwtihtqah (above 7 years) cannot be given ghusl by 
males. If females arc not available, then instead of ghusl. the mayyit will 
be given Tayammum. If the male effecting the Tayammum is a mahram. 
he should do so with his bare hands. If the male is a ghair mahram, he 
has to compulsorily don gloves for effecting the 




If females are not available for the ghusl and kafan of a female mayyit, 
making it necessary for a man to effect the Tayammum, her garments 
should not be removed. The Masnoon kafan should ue wiapped around 

on her body. 




1 

I 




10 give ghusl to his deceased wife, 
a it permissive for hirh to touch any put of her body with his bare 
hands. He may, however, look at bci face and if she his do mahnm 
maies to k)wcr ber body into the qabr, he may assist with this task 



5. 



if 



If males are not available, a wife may give the ghus) to her deceased 
husband No other woman is allowed to participate in the ghusJ 
she is a mahrarn If the deceased nude has no wife aod only 
present, ghusl will net be pejflBMMi Tayainmun 

The woman who wilt effect the Tayammutt should 





• • • 





7. It is not pcrmisiibJe to apply surmah to the eyes of the mayyiL 
8 It it not permissible to cut the nails or the hair of the mayyiL 





10. A 




in the state ofhaidh or mils should not bathe the mayyit it is 



11. 



12. If only the 



13, If 




half the 



body is 








14. Ifhalftne 



body ,s found with the head, ghusl will be given. Ifhalf 






15. If less than half the human body ii 
if the head a with it. 



16. Ifamayyrt.s found ma predominantly 
to it if .tsidenuty cannot be established 
ceased is a non-Muslim, ghusl will 






If it is 





17. If a number of Mushm bodies became mixed with ron-Muslim bodies, 
eg in a disaster iftnefion, and identi AcMion is AM possible, then al the 
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bodies will be given ghusl. 

• * • 

If after the mayyit was _ 

is found, then ghusl will be 



< t 







ofinava l labilityof 



19. 



If a mayyit was not given ghusl, then until such a time the qabr has not 
been filled with sand, it (the body) shall be removed and the ghusl given 
It wilj not be permissible to exhume the body for ghusl and kafan once the 



■ * 



His preferable forthe closest relatives to eTFeut the ghusl Although this 
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t * 



KHUNTHA MUSHK1L 



A hermaphrodite or a person with both male and female sexual organs is termed 
KhunthO Mushhl It is not permissible to effect ghusl to the mayyit if the 

rsoo is a fChvytthO A^vsHfdl , Tjin *uri muni Should be effected- 



KhunM Mushkil is a person whose sex cannot be determined on account of 
both sex organs being equally functional If any one otfan has greater domi- 
nance, the person will be classified acconlingly and will men not be Khunthd 
Mushkil, eg. if the male organ only functions or is more functional than the 
female organ, the person will be classified asa male or vice versa. 

THE MURTAD 



Munad is a Muslim who has renounced Istonv Ewen a person docs not 
openly renounce Islam, but rejects any efthe cssthtiah of the Deen. eg Sal*. 
Sawn. Finality of the Risfflat (Prophethood). he Ahe wHt Ire a munad 

It is not perm issible to effect the Misnoon ghusl . baftn Ml data < burial) for 
a munad It is also not permissible lo hand over the mwrtarf * body to his co- 
religionito. 

The body of a »»rtarf shall not be washed nor Wrapped to hdoft R shall be 
dumped intoa hole and covered up in the sahre *av * a dead *mmal is buried 



IF THE NON-MUSLIM MAYYIT IS A 

CLOSE RELATIVE 

When a non-Muslim relative, eg. mother or father dies and there is only a 
Muslim relative to organise the burial, the mayyit should be handed over to the 
non-Musi iros. If for some reason 
relative should attend to the burial. 







However, the body shall be washed in the 
wrapped in any cloth 
of burial. 



Whereas the Muslim mayyit becomes tan i r (paak) with ghusl. 
remains naj is (impure) even after washing 



way as najis cloth is washed, 



klfirmayyit 



It is not permissible for Muslims to participate in the funeral and burial serv- 
ices of non-Muslims even if they are parents or neighbours. 

BURYING THE MAYYIT 

Burying the mayyit is Fardh-e-Kifflyah. If a few persons bury the mayyit, the 
obligation is discharged on behalf of the whole community However, if no 
one executes this duty, the whole community is sinful 



Burial should take place immediately after the Janazah Salat has been per- 
formed. There should be no unnecessary delay. 

• • • • • • 

If the mayyit is an adult or a big girl or boy, it should be carried on any 
convenient carrier (a flat surface). In most cases a special janizah is made for 
this purpose. In some places a light bed (made of bamboo and rope) is used. 



Four males at a time shall carry the janlzah, one man hojding aloft each cor- 




• * 




ItisMakroohto 
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HOW TO CARRY THE JANAZAH 

It is Mustahab to walk at least 40 steps carrying the janlzah. Tmsisaccom 
phshcdasfol 




First carry the left 
nuyyifs right shoulder) and walk 
nght shoulder for 10 steps. 
10 




on the right shoulder (this will be the 
ten steps. Tnen carry the left rear on the 
right front on the left shoulder for 

for 






If the crowd is big, this 





It 13 

However, the body should not be jolted 
Those accompanying the jan&zah should walk behind, not ahead of the janlzah. 




Those accompanying the janlzah should 
may recite silently to themselves 

When carrying the jantah, the mayyifs 



recne inytning auoioiy. inev 



.Id be in front 



U is Makrooh for those accompanying the janazah to sit before it has been 
lowered from the shoulders of those who are carrying it 



When lowering the janAzah on the 
the Qiblah side of the grave at the feet 




Before lowering the body era femak. Purdah (Hijab) should be arranged The 
qabr should be covered with a sheet while the body is 




THE QABR (GRAVE) 

There are two types of qabn- 



I. The Land type 

X The Shiq type. 



4 ? • 
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LAND 

In this type of qabr a shallow incision is made along the entire length of the 
qiblah side wall of the grave at the bottom. The mayyit is placed inside the 
Land (the incision) which is then closed with unbaked bricks or timber. 

This type of oabr is the most popular where the ground is firm. 

SHIQ 

In this type of qabr an incision or shallow trench is dug on the floor of the 
grave in the centre. The body is placed in the incision which ts then covered 
with timber. 

This type of qabr is used where the ground is soft or so sandy that making a 
Land in the side of the wall is not possible. 



LOWERING THE MAYYIT INTO THE QABR 

AND FILLING THE QABR 





. A 

few people (3 or 4) will be inside the qabr to receive the mayyit as it is being 

the Qiblah. 




Several persons outside will lower the body onto the hands of those inside 

will gentry lower the body and place it inside the Land (the inci- 
Qiblah-side wal) on its right side so that the rnayyrt feas the Qiblah 
The outer strips of the cloth with which the kafan was tied sric^d now be removed 
or just untied Those on the outside of the qabr passing on the bodyarrithosc 
the qabr receiving the body, should when handling the mayyit, recite: 



"Jfe the Name of Allah and on the Mitlat (Deen) of Rasulullah. " 

The LaSd should then be covered with unbaked bncks or timber Those inside 

eout. Soil should now be poured into the qabr It is Masnoon 
the qabr to firstly throw m three handfuls When throwing the 
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"From It (sand) have We created you 




> p > * 



And tttto it 99fo rt turn yoa. 



When throwing the third handful, recite 



IP n$*rj^ ^ 



"And from a wfU We take you out a second time 

The sand should first be thrown in at the head side, 
filled with spades, etc 




be 



The shape of the qabr should be humped like a earners back. It should not be 
made rectangular. The height should not exceed 30cm The depth of the qabr 
should be between half the height of the mayyit and its full height It should 
not be less than half the mayyit *s height nor deeper than the height of the 
mayyit 

Only the quantity of sand which was dug from the qabr should be used to fill it 

AFTER CLOSING THE QABR 

After the qabr has been filled, all those present should silently recite some 
Surahs orayats of the Qur'an Shareef and make Duaof Maghfirat (forgive- 
ness) for the mayyiL While making dua at the graveside, the hands should not 
be lifted. 

It is preferable to recite the initial few verses of Surah Baqarah until d»^A^ 
and the last ruku ' of Surah Baqarah Any other Surahs or verses may also be 
recited Then silently beseech Allah Taala to accept your recital and bestow 
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the reward thereof to the mayyit Pray to Allah la'ala to forgive the mayyit. 
This ends the Islamic burial service All other practices in vogue on this occa- 



IF THE MAYYIT IS A CHILD OR AN INTANT 

A baby or a 





child will be earned in the 
from the arms of 




• 



of those accompanying the janazah. ft 
rson to the arms of another. 



EXHUMATION OF THE MAYYIT 

Once the mayyit has been closed with sand, exhuming it will not be permissi- 
ble except when the rights of others are related to it Such examples of permis- 
sible exhumation are: 



I 



3. 



The mayyit was buried in the property of a person without obtaining the 
consent of the owner. If the owner demands that the body be removed, it 
will be incumbent to exhume it He also has the right to flatten the grave 
and use the land for his purposes without ordering exhumation. If, how- 
ever, he allows the qabr to remain, it will be an act of ThawJb (reward). 



2. The mayyit had swallowed some valuable item and its owner demands m 
return The body will then be exhumed. 



Exhumation for medical examination and postmortem is not permissible 



After closing the qabr if it is recalled that the mayyit was not laid facing 
the qiblah> then the qabr should not be exhumed for this purpose. 

DEATH AT SEA 




Salat will be performed 



If land is nearby and there is no fear of the body 

delayed until the ship docks If land is faraway 

sttion, the body should be lowered into the 




bunal should be 




■ 
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THE STILLBORN CHILD 



I. Iflbe 









way. 

2. If the foetus has not developed any human organ, it will not be regarded 
as a child. There is no gbusl, no karan and no Masnoon dafan (burial) for 
this foetus It shall be wrapped in a doth and buried. 



If a fully-formed child is bom dead, it will be given ghusl and wrapped in 

a cloth and buned m the usual way without performing Jan&zah SalSt 



If the child is born alive, but dies immediately on birth, it will be treated 
inexactly the same way in which a mayyit U treated. All Shar'i rites are 
applicable to it 

MISCELLANEOUS MASA-IL 

on the qabr. This is a 




1. It is not permissible to 
custom of the kufl&r. 

2. It is not permissible to build walls or any 
Iheqabr. 

3. It is not permissible to pot a tombstone at the qabr in the way the kufQb 
do. At rrK>st the name of the rnayyit may be 

plank. 

4. The practice of pouring water regularly on the grave, believing this to be 

Masnoon or an act of ibadat, is not permissible 

3. It is not necessary that an odd number of people descend into ttw qabr to 
bury the mayyit 

6. The mahram maJes of the female mayyit should descend into the grave to 

lower and bury the body. Those on the 
likewise be roahram males of the mayyit If i 
era will be bound to do the burial. 




- 
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7. 



11. 



If it is raining heavily, the qabr of even a- male 
sheet plastic etc while favtnjuz the body 




with a 





died, she wiU be 



operand on and the bafcy 

10. It is permissible to oocn, the grave Tor burying another mayyit if their is 

certainty triM to carte 

soil. If uponopctu^Uke grave s^booesa»diswe«d, th<« should 
, ^toooesidcinfclWWWvt 
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from the qabr (iter burial) is 



^ttUlOVSiJOfl^ \tVah IS QOl pdlttl^Jlbi^ . 

12. It is bid'ah to recite 0e ApOri at the graveside 

13. It is permissible to nil sand in and on the grave which has sagged down 



14. ItisiwtpemissibletoeffcciMasn^ 

Qadianj or any follower* of sects which subscribe to kufr nocis it permis- 
sible to bury ihem U " the qabrastan of Muslims 



IS. After the mayyit has been lowered into the qabr, the 
opened for viewing. 



e should not be 



16. Islam does not prescribe any special garments for mourning the dead 



17. The funeral expenses 
' mayyit has no 
responsible for the 



will be taken from the estate of the mayyit If the 
the A shit (male relatives on the father's side) are 



will be 





if she dies a pauper 
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Followers of bJUl sects such as Shiahs^adiaru> etc. should not be bur- 




• 4 



20 If one of the parents of a child mayyit is a Muslim, the child will be 




2 1 . tft mayyit was buned without ghusl and Jantah Salat, the qabr will not 
beopened Janlzah Salat will be performed at the graveside. 

22. insnotpermissibleforwomcnto 
(cemetery) / H/J • 

23. KispeimisstWetostandm 





25. If a woman dies at the time of childbirth with the baby having emerged 
partially, eg. only the hands etc. then the child will not he separated from 
her if it too has died. Only one ghusl, kafan ami Janizah SaUx will be 
discharged. 



26. There is no questioning in the qabr by the two Angels, Mimkar and Nakier, 

for the following: 



1 TheShabeed 



2. The Muribit. i.e. one who dies guarding the frontiers of 
Darul Islam (an Islamic State). 

• • , • ^ * 1 \ - 

3 One who dies in a plague/epidemic 



4. One who dies in a plague without even having contracted 





5 The Siddique, i.e. a 




. . . . 



6, Babies. 
7 One who dies on a Friday night 



8. One who recites Surah Mujfc every night 
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TA-ZIYAT (CONDOLENCE) 



Meeting the dose members of the mayyit and consoling them is called Ta'ziyai 




When visiting the relatives of the mayyit, they should be comforted, consoled 






Way* should take place within tfaiee days of the demise of the mayyit This 
is forme local residents Afterthrec days.Ta'ziyat is Makrooh. However, for 
those coming from different towns, Ta'riyat is valid even after the third day. 

A person who has once discharged the obligation ofTa'ayal should not repeat 
it ft » Makrooh to go for Ta'ayat a second time. 

• * • - 

Ta'ziyai should not take place immediately after burial. The crowd should not 
return from the qabrastan to the home of the mayyit It is Makrooh to do so 
Ta'ayat is an act to be executed individually at any time within three days. 

It is not Sutinat for those coming for Ta'ayat to recite Surah Mulk or eng-tge 
in any prescribed dua for the mayyit in the home of the relatives. 

* 

If the Ta'ayat was offered by way of letter, it should not be repeated by one's 

■tki^jail 

pnysicai 



The following dua may be recited on the occasion of Ta'ayat 




"May Allah grant you great reward; May He comfort your distress and 

may He forgive your deceased " 

ISAAt-E THAWAB 

Isaal-c-Thawib means bestowal of ThawSb (reward of good acts) to the de- 



In this regard people adhere to a variety of bid!ah practices and customs In- 
novated practices which have neither origin dK sanction in the Sunnah have 




no merit The mayyit does not benefit from such baseless and un-Isiarnic 

* * • • 

IsaaJ-c-Thawao should be rendered in the way of the Salf-e-Sffliheen (the 
Sahabah and Tabiccn). Any good deed should be performed and dua should 
be made to Allah Ta* ala to bestow the Thawib thereof to the mayyit Reciting 
Qur an Sharccf. pcrformmg Nail Salat, charity, etc. according to one's ability 
and means, without any ostentation, garnering or observance of any specific 
day. eg. 7th or 40th day. are acts which could be offered for the ThawJb of the 
mayyit 

There arc no congregational or prescribed acts or customs to be observed for 
the Jsaal-c-Thawab of the deceased. 

WASEELAH 

What is the meaning of Waseelah? There is a sect which spreads great mis- 
chief and fitrtoh in the Ummah by the false presentation of the conception of 
Waseelah and by its slander against the Ulama-e-Haqq who expounded the 
correct Islam ic meaning of this concept 

Waseelah in the Shan ah means to supplicate directly to Allah Ta'aJa for the 
acceptance of one's dua through the agency of Rasuhallah (SallalUhu alayhi 
wasall am ) or any other Nab. or Wali of Allah Ta ala The Islamic meaning of 
Waseelah does not consist of praying or making dua to Rasulullah (SailaJIShu 
alayhi wasallam) or any other created being. Islam teaches that the only Being 
to whom prayers and dua have to be directed is Allah Azza Wa Jal Directing 
one 's pravcr and dua to anv being other than Allah TVala is shirk or polythe- 
ism, and shirk is the worst of sins committed against Allah Ta'ala. 

The sect known as the Able Bid'ah (or Qabar Pujaris) slanders the Ulama-e- 
Haqq by alleging that the latter reject Waseelah and in so doing are disrespect- 
ful to Rasulullah (SallallShu alayhi wasallam) The Ulamaat no time what- 
ever had rejected the belief of Waseelah However, the beliefs and accretions 
of shirk which the grave-worshippers have clustered to the proper Waseelah 
method are what the Ulama of Dcoband and all Ul ama throughout the aces of 
Islamic history have persistently criticised and rejected 

In the unanimous view of all the Ulama of the Ahl-e-Sunnah Wal Jama'ah, 
adoption of Waseelah in dua is not only permissible, but is meritorious. The 
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and transgressions caused in regard to this practice axe condemned 
The correct Wasttlah method is based on the Qur'aan, Hadith and Ijma' of the 
Uhunah. Hiis is the belief of al] the Ulama of Deoband whom the Qabar 
Pujaaris slanderously accuse of rejecting Wasewiah. The Qabar Pujaaris are 
indeed guirry of a grave act of injustice. They are wantonly closing their eves 




Hadhrat Mariana Ashraf Ali Thaanvi (rahmatullah alayh) has written a trea- 
tise in substantiation of the validity of the Islamic conception oWtweelah. In 
his treatise, Hadhrat Hakimul Urnmah has clarified this question. Any Mus- 
lim who has no bias and malice to churn out against the Ulama of Deoband 
will in all honesty acknowledge the truth of our Ulama and dismiss with dis- 
gust the evil slanders of the Qabar Pujaan seel 



Tbwassu! (another word for Wastttah) il classified into three categories, vi z. 



^f^j s\a^jp 1 1 ^^^r n^i^cc d\x&) diTCcdy to ci^c^tc^ beings is th^o of ttic 
musbrikeen (the porytheists) This form of tawassul is unanimously 
haraam. If this form of waseelan is accompanied by the belief that the 
created being to whom the prayer is directed, is himself independent and 
able to grant the pravcr. then such belief will be such shirk which is kufr 

» the same way as Sit* or Saum (Fasting) otlered to a created being will 
be such shirk which is kufr. 



The conception of independence and sclf-sumciencv (Istiqlaai) 
lieved in by certain misguided people, is to bcUcve that Allah TVala has 




Requesting a created being to nrppfceate (make due) on one's behalf. 
This form of tawassul is permissible in relation to a living person since it 
is manifestly clear that a living person can make the dua However, smce 
there exists no Shar'i evidence (daleel ) to indicate that this type of tawassul 
is valid m relation to a person who has died, a dead person cannot be 
asked to supplicate on behalf of one. 



■ « 
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3. 

virtue of the barkat (auspiciousness) of a pious created being. Hie 




of towcmsul is perm issiblc And, the Llama of Dc otv^nd icccpt and adopt 




THE SHAHEED (MARTYR) 

StoW is a Muslim who is mam red in the path of Allah 



Different kinds of Shaheed 

mere are iwo types Oi 








2. The Shaheed to whom 

are not applicable. This second kind of Shaheed will attain the lofty 
ranks ofshahgdat (martyrdom) in the Akhirab. However, in terms of the 
Shan ah the Ahkam (laws) appli 
not for the second kind of martyr. 








The conditions qualifying a person as Shaheed of the first type 



I. SANITY: The person should be sane when martyred An insane person 




• • • • 



2. ADULTHOOD: The person martyred should be an adu*. A minor is 



3. TAH ARAT At the time of martyrdom, the person should be dev oid of 
hadth-e-akbar. In other words, he should not be in a state of 
which necessitates a fardh 




INNOCENCE: The person was killed unjustly. Thus, a person killed 




5. WEAPON: Hie person martyred should be killed with a 




* 
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signed to kill if he was killed unjustly by a Muslim or a Zimmi (a non- 
Muslim cuizcn of the Islamic Slate). Hence, if he is killed by a Muslim 
with a stone or a slick, the worldly rules applicable to the Shahccd will 

not be accorded to him However, if he was maryrod by the kuOlr or the 
body was found in the battlefield, the type of weapon is of no sigmfi- 

will be a Shahccd 




A Muslim killed in a battlefield in any way whatever, will be a Shahecd 
Tnus, he will be a Shahccd even i f he falls from a vehicle and dies in the 



MONETARY COMPENSATION: Initially there should be no ShaM 
monetary compensation for the killmg If the Shan ah has initially pre- 
scribed a monetary compensation, the rules of the Shahccd will not apply; 
eg. a Muslim accidentally kills another Muslim with a weapon designed 
to kill or a Muslim intentionally kills another Muslim with a weapon not 
designed to kill, a Muslim mayyrl is found in some place other than the 
battlefield and the killer is unknown. In these examples the Ahkam (laws) 
of a Shahccd will not be applicable because the Shan ah has prescribed 




If the Shan ah does not initially prescribe monetary compensation for the 
killing, but monetary compensation is paid by way of a compromise be- 
tween the patties, the Ahkam of the Shahecd will apply, eg a Muslim 
intentionally and unjustly kills a Muslim with a weapon to kill. In this 
example the Shah 'ah prescribes the penalty of Qisas <i c the killer should 
be executed in lieu of the person he had killed) If the killer reaches a 
compromise with the heirs of the killed person and pays them some mon- 
etary compensation, the Ahkam of the Shahecd will be applicable. 

WORLDLY BENEFIT: The martyred person should not have derived 
any worldly benefits, eg food or medical treatment etc from the time he 




medically treated or fed and 
Shaheed will not apply. 



thereafter he/she died, the Ahkam of the 



8. TIME LAPSE: If the marry red person lived for a full Sal at time fully 





id will not apply To qualify loYthis type of shahidal (i c of the 
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first kind), it is necessary that death occurs before one rutl Saltt lime 
lapses, eg a person was wounded just before Zuhr time and he died be- 
fore the expiry of Asr time, he will qualify as a Shahecd. 

9. TRANSFERENCE FROM THE BATTLEFIELD: If a conscious, 
wounded person is transferred from the battlefield, the Ahkam of the 
Shaheed will not apply However, if the transference was occasioned by 
some danger, eg of being mutilated etc., then he/she remains a Shaheed. 

10. ABUNDANT SPEECH: After being wounoed if the person indulges 
freely in conversation, speaking much, he will not quality for the Ahkam 
of the Shaheed if he dies. 

11. WASIYYAT: If the wounded person makes a Wasiyyat (bequest) per- 
taining to worldly a/fairs and thereafter dies, he will not qualify for the 
Ahkim of the Shaheed However, if the Wasiyy at pertains to a Deeni 
matter, he will qualify as a Shaheed 

NB. If a person dies in the battlefield while the battle is in operation, then 
all the acts mentioned in No*. 7, 8, 10, and 11 will not disqualify him. 
Then, despite the incidence of these acts, he will be a Shaheed. 

THE AHKAM OF A SHAHEED 

When a marry red person qualifies as a Shaheed of the first class, the following 
Ahkam (laws of the Shan ah) will become applicable: 

I . Ghusl shall not be given to the Shahecd. 

1 Blood of the Shaheed will not be washed from the body. 

3. Hie garments on the body of the Shaheed will not be removed However, 
if the garments on him/her are less than the Masnoon number, then more 
garments (cloth) will be ackied to corrform to the required Masnoon number 
S : milarly, if the garments on the Shaheed exceed the Masnoon number, 
the excess will be removed. 

If on the body of the Shaheed is such a garment which lacks the quality of 
being a kafan, eg overcoat, it should be removed. But, if there are no 
garments on his body other than the overcoat it shall not be removed. 



Headgear, shoes, weapons and any other similar items must be removed 
in all 



4. Besides the above mentioned exceptions, all otbc r Ahkam pertaining to 
the dead will be applicable to the Shaheed. 

5. If any single one of the conditions required for the qualification of a 
Shaheed is lacking, the martyr will be treated in exactly the same way as 
all other am wit (dead) Ghusl and kafan will be fulfilled. 

MISCELLANEOUS MASA-IL PERTAINING TO 

SHAHADAT (MARTYRDOM) 

1. Question: Robbers or thieves entered a man's home. While defending 
his property, be was killed. Is the murdered man a Shaheed of the first 
category? 



Answer: He is a Shaheed of the first category Ghusl will not be given 
to his body nor will his garments be removed as has been explained ear- 
lier on. 

An insane man attacked his wife with an axe and killed her Is 




Answer: She is a Shaheed. 

3. Question: ma prises, the wardens beat to death a Muslim prisoner who 
refused to submit to an un-!slamic (haraam) demand What is 1ns posi- 
tion? 

Answer: He is a Shaheed. 

4 Question: What is the position of Muslims who are killed in attacks 
made on them by non-Muslims during a riot? 

Answer They are Shuhada" (plural of Shaheed). 

5 A person on a journey or dying all alone dies the death of Churbat (forlorn, 
all alone) In terms of the Akrurah he attains the rank of Shahadat The 

n the state ofGhurbat is spoken of highly in the Hadith. 
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6 One who dies in a fire or by drowning or by having been crushed under a 
wall or in a building which collapses, attains the rank of ShaMdat in the 

Akhirah. 

7 SAYYIDUS SHUHAD A (THE CHIEF OF THE MARTYRS) is the ti- 
tle which Rasulullah (Sal lal iaiiu alayhi wasallam) bestowed to his uncle, 
Hadhrat Humza (radhiallahu anhu) who was martyred. His body was 
badly mutilated. 

THE MAYYirS WALI 

The person the Shan at has appointed as the guardian of the mayyit is called a 
Wall. 

Those relatives on the father's side known as AsbOt arc the Auliya (plural of 
Wali) of the mayyit The order of priority of the mayyifs Auliya arc as fol- 
lows father, grandfather (paternal grandfather), son, grandson (son's son) 
brother, nephew (brother's son). Thus, the first Wali whose right it is to per- 
form the Janazah SaUt is the father In the absence of the father, the right 
devolves to the grandfather and in his absence to the son 
then the brother and finally to the nephew. 




If the mayyit is a 
husband 



who has no male Auliya, her Wali will then be her 



country the right of performing the Janazah Salat devolves 
m ruler or the one whom he appoints for this purpose. 



The Imam of the local Musj id has a greater right than the AsbOt to lead the 
Janazah SalfiL ., 

Where there is a Muslim ruler, his representative or the local Imam, it is not 
permissible for anyone else lo conduct the Janizah Sal ft without their consent 

In the absence of the Muslim rukr, his representative or the local Imam, it is 
the nght of the Asbfit to perform the Janazah Salat. If anyone performs the 
Janazah Sal&l without the consent of the Wali (from among the Asbflt). the 
Wall has the right of repeating the Salic Even after the mayyit has been 
buried, the Wali has the right to perform the Janazah Sal* at the graveside as 
long as the decomposition of the body has 
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If one who has a prior right over the Wali, eg. the ruler or the local Imam, 
performs the Janazah SaJA without the consent of the Wall, the latter (i.e. the 
Wali) will not be entitled to repeat the Salat. 

SA LATUL JANAZAH 
(THE FUNERAL PRAYER) 



I. The Janazah SaJlt is in fact a dua (prayer and supplication) on behalf of 



2. The Shuroot (conditions) of other SaZfts are applicable to Janazah Sallt 



3. The mayyit (the dead) should be placed in front of those performing the 
Janazah SaJfit Tnc Imam should stand in line with the breast of the 
mayyit 



4. Two things are Fardh in 




viz. 



L To recite "Allah u Akbar" four nines. 

u Qiyaam - to perform the Janazah Salat standing There is no 
Ruku, Sajdah, etc. in Sal &ul -Janazah. 

5. Three things are Surmat in Salarul Janazah, viz.: 



i 



Hand - to recite Praises to Allah Ta'ala. 
ii. Durood upon Rasuhillah Sallallahu alaytu 

in. 

6. Jama't (congregation) is not a condition lor the validity of Salltul Janazah 
Hence, if even one person - 






overriding importance since it is a dua for the mayyit 



HOW TO PERFORM SALATUL JANAZAH 

The mayyit should be placed in front with the Imam standing in line with the 
mayyifs breast. It is Mustahabto form three rows behind the Imam. If there 
are only seven people - one of them being the Imam • three should stand in the 
first SalT(row) t two in the second SafT and one in thejhird SafT 



The 



following Niyyat is then recited (or an intention is made in the mind) 




fi make Niyyat of performing Saldtul JanOsah for Allah Ta ala and as a 

dua for the deceased.) 



After the Niyyat recite "Allahu-AkbaT and raise the hands 
other SalSls) and Told as usual. Recite now Thana: 



ears (as in 





(SUB-HAANA -KAL-LAA -HUMMA WA BI-HAMDI-KA WA TA-BAA- 
RAKASMVKA WA TA-AALA JAD DU-KA WA LAA-IIAA- HA GHAYRVK.) 

Glory unto You. O Allah! All Praise unto You Blessed is Your Name and 
Most High is Your Majesty. There is none worthy of worship but You. 

After Thana, recite again "Allahu-Akbar" once, but do not raise the hands 




Du rood -c Ibrahim 



II 



Z > 



(ALLAHUMMMA SAW ALA MUHAMMADIN WA-ALA AAU 
MUHAMMAD/N KAMA SAL-LAITA ALA IBRAHIMA WA-ALA All 

IBRAHIM A INNAKA HAM ID UM-MAJ EED.) 
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(ALLAHUMMA BAR1K ALA MUHAMMAD1N WA Al a aa.i 
MVHAMMADIN KAMA BARAK-TA aIHSZa WAlTaaLJ 

IBRAHIM A INNAKA HAM/DUAMaTw) 

No **, THou Or, Cr tol W Pr^ZT^T^Z ^"*"'- 
on Mukamnud SotlaUohu ala>Hi wo. w! iom and T" 

After Durood-e-lbrahim recite "Allahu-Akbar" again once fbui rfn - 
the hands), and recite adua for the ma>y,t If ihe^v^a ^.thTr 
male or female recite the following duT ^ w a baal « h < of «*> 

(ALLAHVMMAGH'FIR-U HAIY-YINA WAMAn mi ui ^ „„, ™ 



If the deceased is a Na-baaligh (minor) boy, recite: 

(ALLAHVMMAJ-AL-HU LAN A FARATAU WAJ-Al^HU I ANA AJ-RAU 
WA-ZAKHRAU WAJ-AL-HU LAN A SHA-FI-AU WA MUSHAF-FA-A) 

"O: Allah, Make htm a source of happiness far us; 
and make htm a reward and a treasure for us. 
and make him for us an intercessor and an accepted intercession. " 

If a Na-baaligh girl, recite the same duaas for a Na-baaligh bov but recite on 
all the three places ^Aj-ADia" instead of* Aj-Alhu" and 

(SHA-FI-ATAU WA MUSHAh-FA-ATAN) 

instead of 




(SHA-F1-AW WA MUSHAF-FA-A) 

0 

After the dua, recite once agarn 4 -AUahu-Akbaf• Again do not raise the hands 
After this fourth Takbeer make the Salaams as ts done in other Salats After 
the fourth Takbeer, release the hands, even before the Salaam. 

The Imam recites the four Takbeers and the Salaams aloud and the Muqtadis 
suentry. 

MASA-IL PERTAINING TO 
JANAZAH SALAT 

1. Time is not a condition for the validity of Janazah Sal* It could be 
performed at any time. 

2. If one fears that Janaah Salit will be missed if one engages in wudhu, it 
wilt be permissible to make Tayammum. 
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3 j^!" f0r *P™"vvhohas executed for 

I m cnmc of having murdered any one of his parenls. 

I 

5. The body and the kafan of the mayyiC should be tfhir (paak/clean Jbure» 
™* body *"* J £» ° f bo* Najaat-e-Hufcniiyah ((H adih wh,ch 

I ... ^ comple,cd * husl kaftn. Najisat emerged from 

*e body and soiled the mayyit or the kafan. then ,n th.s ZZtSk 
Salil will be valid. «nazan 

6 valid reason gbusl could not be gi«n and tayammum too was not 

7. If the Janlah Salit was performed on the mayyit wh, !e it was in the state 
| o nmpumy and thereafter buried, the Salit should again be performed »t 
the graveside of the mayyit. 

«. The mayyit should be placed in front of those performtns the JanSah 
Sal* otherwise the SalSt wll not be valid f * nomM * "» Jani2ah 

9 ESS 5* 0,6 m orthe 

ggg* *? ^P* ^ Al^ If * is in a vehicle or on the 
backs of people, Janazah Salit will not be valid. I 

10 SSHS 2 ^ °°' y if *• ^ i$ P^ m Jan *** SdB for 
a mayyit in another city/country is not valid. 

11. T*"j^ I 

,aUghs a,0ud Performing Janazah 
Salit, then although the Salit will be nullified, wudhu will not break as it 
would in other Salit. .wmmuwiiinoiorcaKasi! 

12. It is Makrooh Tahrimi (reprehensible and not permissible) to take the 
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Janazah inside the Musjid The Janazah Salit should not be performed 
inside the Musjid 

13 It is not permissible to perform the Janazah SaUt while sitting if one has ' 
no valid reason for sitting. 

WHEN THERE IS MORE 
THAN ONE JANAZAH 

14 When several Janazah are present at the same time, it is better to perform 
each Janazah Salit separately. If a single Sal* is performed for all the 
Janazah present, u will also be permissible. 

If a single Janazah Saiat ts performed, the method of arranging the Janazahs 
is to place them in a vertical row with all the heads in one direction. In 
this arrangement the Imam will be standing in line with the breasts of all 
the mayyits 

If the Janazahs present arc of different classes, i.e. men, women, and 
children, the Janazahs of the men will be placed first. Thereafter, those 
of the boys, then of the women and last the Janazahs of the minor girls. 

WHEN ARRIVING LATE 

FOR THE JANAZAH S ALAT 

1 5 . If someone arrives after one or more of the Takbirs of the Saiat have been 
completed, he should not recite the Takbi rand join the Salit immediately 
as is the case with other Saiat He should wait for the Imam to recite 
Takbir. When the Imam recites Takbir, he (the late-comer) too should 
recite the Takbir and join in the Salit This will be Takbir-c-Tahnmah 
for the late -comer. When the Imam recites the Salaam, the late-comer 
should fulfil thcTakbirs which he had missed. There is no need for him to 
recite anything other than the missed Takbirs. 

If someone arrives after Ihc Imam has recited the fourth Takbir, he (the 
latc-comcr) should immediately recite thcTakbirjoin the Salitand rata 
the missed Takbirs 

1 6. Janazah Salil has to be compulsorily performed for all Muslims regard- 

■ ■ ■ 
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I^^lTiL^**** 1 * 0 " 0 *^ ^ ^T»**or*«». Howmr.ifaMuslin.isWW 

has (tilled ally of his pamnts ^ for » person who 

17 Ifa Muslim highway bandiWobber k mmLud w. * ^u.,. 



The wasiyyat (bequest) of the mayyit thai a particular nerun 

ft is not permissible to perform Janazah Salit for Qadiams Ahmadis 

S& SftSS 0,hCr P«*»» who «« not Musi SS25 
oftheir denial of the essentials of Islam. ^° unt 

Janfcah Sal* is obligatory for even « person whose b.rth is illegitimate 
^^^-^■^wimno,^^^^ 

Khutbah. waaner 0,6 «o before tbe commencement of the Eid | 



wcjanazan ^« thcie is no dua to be made before burial 







L 
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should not foJJow him in ^hn^^a^ " ,T™ wcmuqtadis 
muqudisstould Join him and *chc A, S22S 



25. The Imaroat of a minor is not valid in hmM^ tarn 
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PERFORMING THE JANAZAH 
SAU.T IN THE MAKROOH TIMES 

There 




|. Sunrise 

2. Zawwal (MW^ay) 

3 Sunset 

H is forbidden to perform the daily Salit or any Nafl or Qadha Sal at in the 
Makrooh times except the Asr SaJfc of the day. If it was not yet performed, 
theft rj shoujd be performed even while the sun is setting. 

It is, however, permissible to perform Janazah Salft in the Makrooh times 
The rules for perform ing Janazah Sal at in the Makrooh times are as follows: 

1. If the Janazah arrives or is ready for the SalSt precisely at the Makrooh 
time, the Janazah Salit should be performed immediately. 

2. If the Janazah arrives or is ready for the Salat before the sett 
Makrooh time, then it is Makrooh to delay the Janazah Sal* for the 

9 Makrooh time. In this case performance of the Janazah Salit in the 
Makrooh time is Makrooh Tahrimi. 

3. JanSzah Salit is permissible after the Asr Salit 

SOME EVIL AND BID 1 AH PRACTICES 

1 . When a death occurs, men and women of the neighbourhood gather at the 
deceased s home. Hijab (Purdah) is totally discarded and intermingling 
of males and females lakes place. This practice is haraam. The deceased 
(iocs not gain any benefit from such gatherings These gatherings are not 
part of the JanSzah service It is not permissible for women to emerge 
from their homes to attend such un -Islam ic gatherings. 

2 h is a practice among many people to put the body on display. Even if the 
viewers arc ghair mahrams. they file into the room to view the mayyit It 
is not permissible for women to look at the face of the mayyit ifhc (the 

- 
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mayyit) is griairmahram. Similarly, it is not possible for a man to take a 
look at a female mayyifs face if he is not the mahram to her. 

It is not permissible for the females of the neighbourhood to gather at the 
mayyit's house for any duaorkhatm. In some places there is this custom 
while the body awaits burial This type of gathering is bid 'ah. 



™£ is no ceremony to perform at the home of the mayyit before or after 
me ounal All customs and practices in vogue in this regard arc un- 
founded innovations (bid'ah), hence sinful. 



5. The practice of 
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at the mayyit's home after burial 



ah and 



The customs of seven-day, forty day, etc khatam are bid'ah. Inviting 
friends and relatives to congregate for Quran recital on specific days, 
«te seventh day and then feeding them alter the rectal, is not perml 

IT* dua which is made after the Janazah SaUt has been performed is 
bid'*. Tl*JmSdllits«tf«theI^ 

Before burial, after burial and even while the burial takes place people 
indulge in funic conversation. It is sinful to indulge in such nonsensical 
talks on such a sombre occasion as Maul Instead, recite some verses of 
the Qur an s.Iently and ask Allah Ta'aJa to bestow the Thawab thereof to 
the mayyit. 

9. Celebration of death anniversaries is not permissible. 

The belief that the rooh (soul) of the mayyit remains in the house or visits 
the house for forty days is baseless. While it is possible for the rooh to 
visit any place with the permission of Allah Ta'ala, the belief that it docs 
in fact visit the home on specific days is not correct 



II. Kissing the grave is not permissible. 



A bad practice which has recently developed is the unnecessary delay in 
performing the Janazah Salaat on account of some persons proceeding 
for wudhu precisely at the time when the Jamal is standing ready in SafTs 

for the Salat The Jama't is kept wait ing for up to 30 minutes While a 
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couple of people engage in wudhu, the entire congregation waits, stand- 
ing in the Safls. People should ensure that they are with wudhu by the 
time the Salaat is to be performed. Where this bad practice has devel- 
oped, the lmflm should commence the Salat He should not delay the 
Sal at, waiting for the few who are negl igent and without wudhu. 

MISCELLANEOUS 

jamAzah 

Regarding the lax and un-lslamic attitude which Muslims have adopted on 
burial occasions. Shaikh Abdullah Bin Miihammad Al-Khalifi. Imam of 
Musjidul Haraam says: 

"Among the innovations tn conflict with the Sunnah introduced by many peo- 
ple today regarding the burial of their dead is their laxity. They do not make 
haste with the Jandzah nor do they maintain silence. They do not reflect 
about the destination towards which the dead is proceeding. Some even en- 
gage in conversation regarding his wealth, children, etc The Sunnah op- 
poses this " 

It is reliably narrated that Rasulullah (Sallallihu alayhi wasaJlam) was excep- 
tionally silent when following the Janazah. Fear and concern could be dis- 
cerned on his countenance. The Salf-e-Sflliheen (illustrious Fuqaha and Auliya 
of former times) would not engage in any conversation when they participated 
in the buna! except such talk which directly concerned the mayyit and its burial 
and its abode towards which it was journeying But nowadays the majority of 
people following the Janazah are seen to laugh and amuse themselves with 
futility They speak about the mayyit's inheritance and the heirs. 

Having drifted from the Sunnah of Rasulullah (Sal I all Shu alayhi wasallam) 
Muslims of the age arc increasingly adopting the ways of Non-Muslims on 
bunal occasions Of the evils which arc associated with Muslim Janaazas are: 

♦ In many places the Janazah aflairs are no longer considered as a Fardh 
Kiflyah obligation Bunal of a Muslim devolves as an obligation on the 
entire community It is Fardh for a group in the community — those 
closest related to the deceased — to attend the burial This has to be 
discharged as an act of Ibaadat But. nowadays the trend is to join some 
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bunal society operating along kuffiur lines. The society is r atfefcad 
for commcrciaJ gain and has no Decni allegiance. 

• Long delays take place on burial occasions Rasuhilbh (SaJlaJiahu alayhi 
wasallam) instructed that the bunal takes place immediately --as soon 
as possible But, people following the customs of the non-Muslims delay 
the bunal inordinately waiting for relatives and friends to come m from 
other centres. While it is an act of goodness for many people to be present 
in the Janizah SaJJt, it is not permissible to delay the bunal on this ac- 
count The mayyit should be buned as soon as it has been prepared for 
the qatar 

♦ Innovatory styles of prayer which have no relation with the Sunnah have 
been adopted after the burial. A hypocritical show is enacted at the 
graveside Several persons lead the graveside prayer ceremony After one 
fellow has completed his share another misguided fellow takes over with 
his formulae of recitation. In this way the ceremony of bid'ah is con- 
ducted in total conflict with the way of Rasulullah (SallalUhu alayhi 
wasallam). 7 

# Women gather at the mayyit 's house m droves. They strut around in the 
vicinity and on the streets pouring into the mayyrt's house On one occa- 
sion Rasulullah (SallaUahu allay hi wasallam) drove away and expelled a 
group of women who had attended a janizah AllShar'i rules of Hiiaab 
(Purdah) are shamelessly violated by women on the occasion of a janizah 
which should be a time for contemplating the Akhirah 

VISITING THE GRAVES 

Rasulullah (Sallalllhu alayhi wasallam) said: 'Visit the quboor (graves), for 
verity it reminds you of death. " 

In this Hadith, RasuluJIah (SallallaTiu alayhi wasallam) states the purpose of 
visiting the Qabrustan. The main reason for visiting the Qabnistan is remem- 
brance of death Such remembrance is essential to keep the Muslim on the 
spmtual course leading to Allah's Pleasure and success in the Akhirah Re- 
membrance of Maut slackens worldly love and engenders love for the & hi rah 
Regular visits to the Qabrustan facilitate this remembrance 

^^^^^^^^^^^^^*a^^a^a^a^a^a^a^a^^^B^^^B^^ ^fc^^^^^^^^^^^^^^^^^^^^^^^fc_ 

^ 
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In addition to the benefit which the visitor gains, the inmates of the graves also 
benefit much by the dua and recital of the visitor. 

When visiting the QabrusrJn, the niyyat should be Remembrance of Maut and 
passing on benefit to the dead. 

Before proceeding to the Qabrustin, it is Mostahab to perform two raka'ts 
NaP SalSt at home Ask Allah Ta'ala to bestow the Thawfib of the SaUtt to the 
deceased of one's choice The musalli will be rewarded for this Sal St while the 
grave of the mayyit will be filled with Noor. 



Along the way to the Qabrustan engage in 
talk and any acts of futility. 



from ftrble 



At the graveside stand facing the face of the mayyit with your back towards 
the Qiblah and recite the relevant Masnoon Dua for the occasion. 

Recite a portion of the Quran Shareef silently. It is preferable to recite Surah 
Yaseen. Surah Mulk and the Surahs from Surah Takaathur to the end of the 
Quran 

After completing the Tilawat, turn towards the Qiblah and make dua Ask 
Allah Ta'ala to accept the recitation and to bestow its Thawab to the deceased 
When making dua at the graveside, do not raise the hands Keep me hands at 
the sides. 



Visiting the Qabrustan on a Friday is very meritorious. 

One who visits the graves of his parents on Fridays will be recorded as 
obedient child. 

Flowers should not be put on the grave nor should the grave be kissed. 



an 



Be careful when walking in the Qabrustan Do not trample on the graves 
Do not laugh or joke in the Qabrustan. 



It is w^cn^a^no^^s to i^coitc Sur3h DcW 
the mayyit will be forgiven. 




'Allah 
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LIFE IN BARZAKH 

oo the worldly life of toe mayyit (decaST chastisement depend.ng 

conS£i« h^. beC ° n,eS £2!5 ! 6 " *" "* U Ibaada, or 

h , hasno <Wo«»«"ty of either expiating itself flora its earl.er 

| ■ 

Ambiya Md Shuh.di : T7»e souls of the Ambiya and the Shuhada do not dwell 
mjn^vuy -There i, eonsttnt progress for them ra BarzaJch E£wT 

5*. 2£2? of -—. ^ the fr£ Majeeo 

says that the> are alive In fact, thetr state of life is far superior to the earthly 
life. They are more conscious and perceive real.ty on a h.gher plane 

to addition, their bodies do not decompose. 

ESS^SSS S!S2 f£ Shuhadland Auhyaare not inactive 

ADORNING THE GRAVES OF AULIYA 

The mm (^ves) of the Auliyia are being venerated M objects of wor- 

emSl^lr T d by *! S**'* 5" ostensibl « «"«*ve for all the* 
g™.! 10 *• ,s to A«li yto buried therein. But. th.s 
honour is shown tn an evil way because according to the Shan'ah tins manner 
of honouring the Auliyaa is haraam fflMr 

^gfS!^y? is «dommentofgraves and the conversion of the I 
graves are left ra the natural simple, unbutftand unadorned state. In fact, their 
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graves will command greater respect, honour and awe if left in the natural 
state, because more anwaar (rays of spiritual light) descend on graves which 
are left in conformity with the Sunnah. The grave of Hadhrat Shaikh Bakhtyaar 
Kaaki (rahmatullah alayh) has been left in the natural state So great is the awe 
and reverence that overcome the visitor that he is able to perceive the differ- 
ence of the simple grave Not even a minute portion of such awe can be felt at 
the graves of even kings. He who has eyes (the eyes of the rooh) will perceive 
the descent of the anwaar on graves left in the state of simplicity — graves not 
built or cemented over. 

Those whose spiritual eyes have become blind should at least be able to under- 
stand that anwaar are dependent on the observance of the Sunnah and graves 
built-up and adorned are contrary to the Sunnah. Obliteration of the Sunnah 
results in the obliteration of anwaar. Kings and the people of wealth were 
responsible for the embellishment of graves of the Auliyaa in this un-lslanuc 
and proscribed manner The Auliyi never indulged in such futile practices. It 
should be readily understood, therefore, that such structures erected by the 
worldly kings and others will be devoid of anwaar. 

The construction of graves in such an u -Shan ah ways is in conflict with the 
disposition of the Auliyaa. They were ardent and great followers of the Sunnah. 
T>cy countenanced not the slightest deviation from the Sunnah of Nabi-e- 
Kareem (SallallShu alayhi wasallam). Their lives were dedicated to the Sunnah 
and through observance of the Sunnah in the minutest detail they sought the 
pleasure and love of Allah Ta'ala. These haraam trappings embellishing the 
graves are most certainly intolerable and abhorrent to the Auliyaa. 

Furthermore, such haraam ways of adorning the graves defeat the purpose of 
ztyaarat (visiting the graves). The purpose of visiting the graves is to induce in 
one the remembrance of mowr (death) and to create in one the realisation of the 
transitory and perishable nature of mis earthly life. This purpose is achieved 
only if the graves are left in their natural, simple and forlorn state. Forlorn 
graves produce in the heart remembrance of maut and disillusionment with the 
ephemeral existence. Graves adorned un-Islamically and in royal style do not 
serve this purpose. 

It is also claimed that adorned graves instil love and respect in the heart for the 
Auliyi However, in reality the claim is devoid of substance. It is comparable 
to the practice of to 'ayah (the float processions of shirk of the Shtahs). Those 
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vrt» indulge in the practice of M 'xiah profas their love and respect for the 
Martyrs of Karbala by wailing in profusion on the occasion of the to ayah 

^r^^^^^the^ love in the absence 
t LlC^Z 1 " d T KiM °" ^ «>* '* dependent on 

auui IUf,cni cxnoeiiisnmcnt akin to idolatry. 

i 

Can anyone claim that the Sahaabah Kiraam had no love for Rasulullah 
(SallallShu alayhi wasallam)? Thc.r mtense love did not allow the water drip- 

£2 2^ J^J*^ 0 ' RaSUlultah (S ^ WUhu vvasalbm) to faM 
»ito^the Sahabah would take the dripping water into their hands and nib it 
over their laces But. these men whose love was so profound and so true lea 
the grave of RasuluBah (SaltalHhu alayhi wasallam) in the simple natural 
state They did k* convert the holy graves into solid structures They did not 
adorn the grave of Rasullullah (Sallallahu alayhi wasallam) They retained 
the grave simple because they were aware that Rasullullah (sallallahu alavhi 
wasaUam) had forbidden the converse of the graves mto sol id structure* 
^XtXXZSf* *KL teaching of £Z 

It is also argued that in embellishing the graves of the Auhyaa and m building 
tiiem into solid structures their memory and location are perpetuated This 
argument too is fallacious Perpetuating then memory is dependent on Allah 
1 a ala and not on the erection of haraam structures and the adoption o( haraam 
fonm of decoration. Numerous built-up and solid graves exist without anyone 

r^T^i^ """^ * ^ *^ correct way of 

^£22 **■ » n « ^ building their graves, but by 
r*rpetuating their Wiloayat (mission of sainthood), their excellence of Ma rifat 
and their noble lives The Aulryfi arc not in need of these unlawful forms of 
memotyijerpetuation schemes invented by the ignorant worldly people. 

It should also be borne in mmd that the actual repose of ^ 

and not pcri)etuation , n 

view of this it is nonsensical to arrange material ways of rxrpctuation 
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MUNKIR - NAKIR 

Munkir and Nakir are the two Angels who come to question the mayyit (de- 
ceased) after burial. On the approach of these two Angels life is restored to the 
mayyit After the mayyit successfully passes his test, his rooh is once again 
removed without the slightest pain. 

These two Angels have hideous and terrifying forms. The Mu'min will be 
fortified by Allah Ta'ala and he will not be overwhelmed by the fearsome 
looks of these two Angels. 

GRAVES 

Numerous people who have strayed from the Sunoah of Rasulullah (Sallallahu 
alayhi wasallam) and his Sahaabah have converted the graves of the Auliya 
into places of festivals, celebrations and merry-making. About this practice of 
shirk the following prohibition is recorded: 

"Abu Murai rah narrates that he heard Rasulullah (sallallahu alayhi wasallam) 
saying: "Do not make your homes graves nor make my grave (a venue of] 
Bd Recite Durood upon me Verily your Durood reaches me from wherever 

yOV may be." (Wna a*d Abu D*»ood) 

BUILDING GRAVES 

Many people have adopted the non-Muslim practice of building up grav es 
Regarding the building of graves, Hadhrat Jaabir (radiallahu anhu) narrates 
the following prohibition of Rasulullah (sallalahu alayhi wasallam): 

"Hadhrat Jaabir narrates that Rasullullah (Sallallahu alayhi wasallam) for- 
bade that graves be built and that people sit on graves. " (Ahmad <»%d HuAm) 

tilAwat 

Sometimes the mayyit too is permitted by Allah Ta'aala to engage in Tilawat 
of the Qur'an Majecd. 

A Sahaabi narrates that once he heard Surah Mulk being recited from within 
the grave. 
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En*. n GRAVE-WALLS 

"mm me graves are no! render] rig any service to the dead. 

Snm^i^ T ' CE ° F MU TILATION OF HUMAN 
| ,455° ' N MED,CAL EXPERIMENTATION 

tfatc .» the presence of Aiam (a , avhis S to P"*" 

And. what more can .llustrate (he reverence of *ZSZZv%!S5! mm * I 
the Qur an Shareef: We 0fman *■» «he followmg verse of , 

"And nmtmber when Allah sold to the Malax, ;tah Verity »-*-■ 

^ entity of-lNSAA^cowitoof physical body and celestial soul (RooM 
Both these constitute integral and essential Darn of thi« £ 7™tl ' 
m physical body minus L soul. by3S ffb^SSE^T 
em of lasaan deserves all the respect dZ,* lT™ J^ 
i for the total "In™™- i , T 1 J , reverence Islam commands 

that wc stow re^s w 1 J - SOul AUah Taaia eommanded 
mai v.c snow respect and reverence to not only the dead bodv of man h,.it« 

eventhenarlsandhairswhichareremoved. licse toounno, :be E 
disrespect Nsils and the hair have to be buried Becau^m^reT^ 

(dead body) or from any pan of the human body are forbidden 

'^sZal^ZZ^ 
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So great is the respect Isiam orders us to show man that long 
when he has disintegrated and transformed into soil, the Shan 
that wl*n we pass by his grave we shotdd n* 
the degree of unlawfulness for "mutilating" his body is emphasised to a far 
greater extent. The elaborate measures - rituals and practices - designed and 
ordered by Islam to be observed in the burial of dead human bodies all impress 
the great reverence and sanctity of the human body - that the body of man is an 

in any way, leave alone 
The following extracts 

from the Islamic Law Books illustrate the great treatment of respect and rever- 
ence meted out by Islam to the human body. 







"And when the person dies, his Jaws are to be tied and his eyes to be dosed .. 
In this (action) is the maintenance of mans beauty, hence it is beautiful 
(Mustahsan i.e. meritorious) to do SO." 

Immediately upon death the jaws are to be tied with a nl)bon and the eye-lids to 
be closed to prevent the unseemly sight of a gaping and gazing dead body. 




"(WhtU giving the dead body a bath) they should cover the bodys privacy 
with a cloth, so as to fulfil the compulsory duly of concealing the satr (pri- 
vate parts)." (HUooyoH 

The dead body is an object of high reverence, hence Islam commands it be 

treated with 
vale 

"The table (on which the body is to be laid) is to be perfumed ... because this 
is pan of the respect (and reverence) which is to be shown to me dead body. 

Perfume for the dead? The senses - physical senses are dead as well. Of what 
use is this act of perfuming the dead* Allah la'ala desires us to respect that 
vehicle - the human physical body which 
soul for which Allah Taala created the enure universe. 

Hunoot (a hnd of perfume) shall be rubbed onto the (dead bodys) head and 
beard and camphor shall be rubbed on those parts of the body which touched 
the ground in Sajdah because this is deserving of greater respect. 
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In explain^ the reason for the unlawfulness of afiii.in.vk.^. , 
.... to thai mankind does not become auda*™. j. 

object (human body) „ h ,ch Al£fr a ^Z? ™ S£T"*» ** 



*- .«.sjke^ck£ rr" of 11,6 

until .Her burial. Kitibul Jaal . lz Mpjyil^i^^^"' mem * n<Ii « 

« lost orstranded in ii^!2SS£ES *? iftw » 
starvaix* it i, not lawful fJTo^f^ ! on ^ ve, B« ^ dying due to 
feed hi, tmtS^SSlZ^ ^Z ?*Z 2 ^ of Us fle * «o 
nuke, UwfulT«, £ 3K52 'SJ^**** * *« *» «*« 
dire straits of stan^orT^ ' **" «° ■* 

inflicted upon ■SKSuflKSfi S - COnd0oe ** 
mankind toreven TlV It!? n . i ' Hunselfr «P«« and commanded 
not bdZ toTtw ^ ' 5D0Ube Property of JNSAAN .Tdoes 



*e K^iman Shah^t^ SSSSEK - " ^ * "* 

sstJsssa: assess aa? in 

certain trader was eiigiTsSS^ 
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no time or inclination for his [baadat He was completely diverted from 
the remembrance of Allah Ta'ala. At the time of his death he was in- 
structed to recite: *Laa illaaha il lal laah", but on his tongue was only the 
calculation of figures In reply to the instruction of the Kalimah he would 

mention ^cmc ltaajici^sJ CAlcuL&tJOfi h\q nis ruiizcrs moved in cotintirvc In 

this state, deprived of the Kalimah. his soul departed. 

• Another trader who never cleaned the scoop of his scale when weighing 
also experienced at the time of Maut the inability to recite the Kalimah 
He was in the habit of leaving the scoop of his scale uncleaned. The 
accumulated dust and other panicles resulted in less weight being given 
to customers. When people present at his Maut instructed him to recite 
the Kalimah, he would say: 

"I am in my proper senses. I understand everything and can say every- 
thing. But. when J wish to recite Kalimah Tayyibah, my tongue cannot 
move because the indicator of the scale becomes fixed on my tongue 

• A man on his death-bed was being instructed to recite the Kalimah He 
replied that he was not able to do so because his tongue was accustomed 
to aa busing and reviling his neighbours. 

Imaam Sha'raani (rahmatullaahi alayhi) states in his Krtaab that persistence 
in the commission of sin will coristitute a barrier to the recitation of the Kalimah 
at the time of Maut. It is, therefore, essential that we strive to the utmost of our 
ability to abstain from disobedience and to be constant in seeking the forgive- 
ness of Allah Ta'ala. 



"BRAIN DEATH" IS NOT MAUT 

The concept of "brain death" has been formulated by the western medical 
establishment to enable medics to grab organs out of the bodies of Irving hu- 
man beings Thar fanciful interpretation of death and their misleading defmi- 
tion of death serve only to befuddle the minds of ignoramuses. 

By pronouncing a living human being "brain dead", doctors are legally entitled 
to murder the victims by removing their internal organs for transplantation. 

The Shariah docs not recognize the evil concept of brain death A person 
pronounced brain dead by the kufr medics is Islamically and physically alive 
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0R ?? NS * THE MAYYIT 

"g ^g^J ttb^ Noneofrusorgaw 
W lraftsplanunwn <* any other use whatsoever. 



DIVINE AID AT THE TIME OF MA LIT 

carious «ag« of W. life. SZZSS!ff% Ai the most pre- 

made all the more severe by tfdSET' !!T pl,Catlon ^ ^ « 
togain tfle rejection of 52 2*2S£ Pra£ " ,ed by * e ^^og 

swanic onslaught against thedvL.nT P** of *«*• 

rtjttmanwiioissoweakwi n ™S£?.l* 12? ** h 5 * ems ""Probable , 
shayateen. IUIVive a8m * *• *"*»Md battering of the 



MM 1% anyoZZ^ T,^ ?/™ you had been 
for you in U friuj £ ¥ '» ^roA ^ 

n»S5*38^^ h °*»»**>« tuft* 
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Two words hi this verse are of special sigmftcance, viz., 'Istiqaamat ' (stead- 
fastness) and tmazmU-Maiaatkah- (the descent of angels) Hadhrat Abu 
Bakr Skidique (radiallaahu anhu) in the tafeeer of this verse said that the meaning 
of * Isuqaamat' here is to be steadfast on Imaan and Tauhid and not to indulge 
in ku fr and shirk. (Tafsir Ibn Kathir). Regarding the Ascent of angels \ 
Imaam Ibn Kathir narrates the following tafseer of Hadhrat Zai d bin As lam 
(radiallaahu anhu): 

"The angels give man the glad tiding* at the time of his Mdut, in his grave 
and when he will rise (on the Day ofQiyaamah). " (Homme by tb» m *•*» 

Taffr ttm K*Hr) 

It is thus established oh die basis of this Quf anic verse that Malaaikah will 
appear at die time of the death of those who remained steadfast on Islam and 
Imaan. At the most critical stage in their life will they be strengthened and 
aided by the 

success and glad tidings of 




EVIL DEATH 

Imaam Sha'raani (rahmatulUahi alayhi) says that it is the unanimous opm ion 
of die Ulama that cttly a person who was pra 

and had no care for the kabirah sins, whose death will be evil (i .e in the state 
of kufr or without being able to recite the Kalimah). The death of a pious 
person will not be in a wretched 



THE REBELLIOUS ROOH 

Hadhrat Abu Hurairah (radiallaahu anhu) narrated that Allah Ta'ala will com- 
mand the Rooh (of the rebellious) 10 come out from the body. TTieRoohw.il 

nu^. but a«aiim aU itt wishes it w^ 
ful of conditions. 

RECTO THIS DUA OFTEN FOR RELIEF FROM THE AGONY OF MA UT 

"O ALLAH t AID ME IN THE AGONIES OF MAUT." 
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W lraftsplanunwn <* any other use whatsoever. 



DIVINE AID AT THE TIME OF MA LIT 

carious «ag« of W. life. SZZSS!ff% Ai the most pre- 

made all the more severe by tfdSET' !!T pl,Catlon ^ ^ « 
togain tfle rejection of 52 2*2S£ Pra£ " ,ed by * e ^^og 

swanic onslaught against thedvL.nT P** of *«*• 

rtjttmanwiioissoweakwi n ™S£?.l* 12? ** h 5 * ems ""Probable , 
shayateen. IUIVive a8m * *• *"*»Md battering of the 



MM 1% anyoZZ^ T,^ ?/™ you had been 
for you in U friuj £ ¥ '» ^roA ^ 

n»S5*38^^ h °*»»**>« tuft* 

. J 

• ^ [ 

•* * I 
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Two words hi this verse are of special sigmftcance, viz., 'Istiqaamat ' (stead- 
fastness) and tmazmU-Maiaatkah- (the descent of angels) Hadhrat Abu 
Bakr Skidique (radiallaahu anhu) in the tafeeer of this verse said that the meaning 
of * Isuqaamat' here is to be steadfast on Imaan and Tauhid and not to indulge 
in ku fr and shirk. (Tafsir Ibn Kathir). Regarding the Ascent of angels \ 
Imaam Ibn Kathir narrates the following tafseer of Hadhrat Zai d bin As lam 
(radiallaahu anhu): 

"The angels give man the glad tiding* at the time of his Mdut, in his grave 
and when he will rise (on the Day ofQiyaamah). " (Homme by tb» m *•*» 

Taffr ttm K*Hr) 
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(Thi* was the Dua which 




«i«yhi wasaUam himself re- 



RECITE THIS DUA FOR A MAUT ON IMAAN 



"O ^ INSTRUCT ME WITH WE PROOF OF IMAAN AT THF 

TIME OF MAUT" ™E 

(ALAYHIS SALAM) 

jr.. CONVERSATION WITH ALLAH 

Hadhrat Ibn Mas'ud (iwhallaabu anfaul na™^ 

•0 only to attain Your Pleasure? 




ALLAH TAALA The Malaadcah will accnmn.^ ^ , 
person and they wtf] P^e WoTRaZLThT^ ""^ ° f,UCh 4 

oy sorrow and hardship and he Amu ^ to 



obtain Your Measure? 

ALLAH TA'ALA: Ii 
the Fire and enter 







him the 




of Taqwaa, save him from 



DAWOOD O Allah! What 
ncd with tears 




the reward of one 




ALLAH TA ALA: His face wiU f save from the he 
protcci him from the terror of the Day Qry'iamat 




I will 
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I MAM AHMAD AND SHA ITAAN 

The time of Maut for the illustrious Irnaarn Ahmad Ibn Hambal (rahmarullaahi 
alayhi) was at hand. The son of this great Irnaarn observed that his father was 
drenched in perspiration and every now and again uttering "Laa ba'du". After 
this was uttered several times by Imaam Ahmad, his son asked what it was that 
he (Imaam Ahmad) was saying In reply Hadhrat Imaam Ahmad said: 

• 

"Shoitaan is standing in my presence and is saying: V Ahmad! Alas! You 
have slipped away from me' In reply to Shaitaan J am saying: "Laabadu 
(which means not yet - until death finally comes) " 

Shaitaan will remain vigilant in the employment of his plots as long as there 
remains the breath of life in man. Man should therefore never become negli- 
gent and fearless regarding the tricks of Shaitaan. It was precisely because of 
recognizing the trick of Shaitaan at this very last stage of life that Imaam 
Ahmad (rahmatullaahi alayhi) was impelled to inform Shaitaan that no man is 
safe from him as long as there is still life. Hadhrat Ahmad penetrated the plot 
of Shaitaan, which was to put the great Imaam 's mind at rest so that he may 
become forgetful, and then appear in some other guise to assault the Faith of 
the Imaam in that critical stage. 

In a similar manner have many Saints disputed with Shaitaan during the agony 
of death and recognized bis deception 

COMPANIONS OF MAUT 

Hadhrat Mujaahid (rahmatullah alayhi) reported that on the occasion of the 
Maut of every Believer his/her companions are ushered in his/her presence If 
the dying person was among those who indulged in sport and futility then such 
companions will be brought there. If the dying one was among the people who 
remembered Allah Wilt, then saintly companions will be at hand 

It is therefore imperative that man does not associate in the company of sport 
and amusement. 

SHAiTAM DECEPTION 

In the Hadith it is reported that Rasuhillah (sallallahu alayhi wasallam) said 
. — 
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"Be near to your dying ones and ms truer them with "Laa ilaa ha it hi hah • 

intelligence art in a stupor at that critical functor* A*d m *~ . * 
Shaitaon is nearest to man than at any ntZom millZTT 
mm in Al+utyah on the authority £ 



Hadhrat Umax (radial hah u anhu) said 



mZZZ^r?^**««* Ta-ohM^ they 



see what you cannot see ". (W^^ 

In one report Hadhrat Faruq-e-A'zam 




said: 



'Verily, they (the dying) see Ce 
with them". 




takesplace 



Hadhral Hasan 




Li "ST ,T ShaUaan «*> *sctnded to celebrate the occasion and 
ceMng thetr weak progeny will be relatively simple . 7 

Uw« ^nJing ibis opinion of Shtfwn that Allah Ta'aia said (in the Qurta 

SL'ty W ** *»* «"^t They Jolloved 

mm, but a group among the Believers '. rs»>o»ea 

In defiance. Ibfis observed: 'I win not leave man 

him breath old ft 1 wit 

Allah Ta'aia said in reply: 

'By My Dignity and My Splendour I wlU no, close (the door oil 





repentance 



And. 1 »ill forgive whs* they seek Jorgrveness 
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EVIL DEATH -CONSEQUENCE OF 

DISOBEDIENCE 

A wretched and an evil state of Maut is not a spontaneous development ansmg 

out ofthe agony of death It is the consequence of the previous cormussKxi of 
evil and disobedience which have become rronifcst at the time of death (H«*rd 

Uohom—4 3*9 (RAJ) 

SLEEPING WITH JANAABAT 

Hadhrat Maimunah Binti Sa'd (racfaallaafau anhaa) asked Rasuiullah (sallallahu 
alayhi wasallam: 

"O Rasuiullah (sallallahu alayhi wasallam)! Is there any blame if a man 
requiring a ghusl sleeps without taking the gkusl?" 

Rasuiullah (sallallahu alayhi wasallam) replied: 

"/ do not prefer that he sleeps without Wudhu, for I fear that his maut may 
come while he Is still sleeping, and then Jibraeel will not come near to him" 

h is evident from this Hadith that libra eel (alayhis salaam) also makes an 
Appearance when a Believer is about to die. But, one who dies in (be state of 
janaabat (requiring a compulsory bath) is deprived ofthe appearance of Jsbra'eel 
(alayhis salaam), it is therefore, of vital importance for one who is in the state 
of janaabat to at least take Wudhu before sleep ing, for Maut is ever hovering 
at hand. 



AT DEATH 

Hadhrat Abu Hu raj rah (rachallaahu anhu) narrates that Rasuiullah (sallallahu 
alayhi wasallam) said: 

"When death arrives to the (pious) Believer, two Malaaikah with a white 
iilken container appear and say: 'Emerge in }fQpptf%e$5 fcoFFte to} ifie 
Pbasure of Allah and to peace and a Rabb well-pleased'. The soul then 
§ merges in the best fragrance of musk. The Malaaikah of Rahmat carry tn 
turn the soul with the utmost dignity and respect towards the Heavens... " 

(And, if the soul was of a non-Believer) two Angels of chastisement appear 



53 



IMAM JATAR AT DEATH | 

rahmatullaah, alayh.) those present instructed him to recite Laa ilaa ha il lal 

- -'"ft * f.— » ^ ^ «K "La» 0* 'No'). After a whne • 
when he regamed his proper frame of mind, the people told him that m answer 

JtSSS jl»a ha il lal laah' he said, 'Laa ' Imaam I 
W tar (KahmaruUah aJayh) said that he was not saying 'Laa' in reply to their 

were present. One was saying: 'Die on the religion of the Nasaara' and the 
other was saying: 'Die on the religion of the Yahood" In Z^l C ™ 
Ja'far was saying: 'UaLaa' *" SWCT ' Imaam 

| Imaam Ja'far, further told those present that he said to the shayateen 
"What! Art you Imparting to me at this time this lesson (of rejecting Islam) 

I 

■^r^ ^ re * ardm8 ^ Siints ° f <»" Ummah, refused at the 
tune of Ae talqeen (instruction of 'Laa .laa ha Ual laah) to repeat the 

^ ™t ^r* i "P rettion *e was re,e«mg £ 

Kahmah where- in realty he was rejecting the advance, of the s havfte« 
attempting to deceive him. «y«een 

IMPEDIMENTS TO DIVINE AID 

The Ahidith of RasululUh (salfallahu alayhi wasallam), and the statements 
and q,,sode, of fte countless SuUh« and Aulrjaa convey a very dear p^re 

I^T.^ST ^ tJ * > -* J °P tMn of kufr The forces of 

Shaman, u, .falbd to c^mire the Imaan of t hodying Believer, deploy all 

* 
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their nicks and plots Al this critical juncture, man can only saw himself from 
falling headlong into the abyss of kufr by the arrival of Divine aid. This Aid 
has been promised to the Believers, and at the occasion of Maut it comes in the 
form of Maiaaikah of Rahmal who ward off the deceptions of shayateen. The 
falsehood of Shaitaan is bared to the dying one and he rejoices at the Divine 
aid which 




The Maiaaikah of Rahmat will come to the aid of the Believer at the time of 
Maut as long as there exists no obstacle to block their entry into the presence 
of the dying person According to Rasulullah (sallallahu alayhi wasallam) 
there are several factors which effectively block the arrival of the Angels of 
Mercy. Jt is in our own interests - for the protection of our Imaan and for the 
safeguarding of our everlasting life ofbliss in the Atbirah that we take note of 
these factors which constitute most effective obstacles to the entry of the 
Maiaaikah of Rahmat -especially so when their presence is most required -at 
the time of maut 



These obstacles are 



1 . The presence of dogs. 

2. Pictures and photographs of animate objects 



3. The presence of a person in the state of janaabat 

4. Musical instruments. 

$. The presence of bare-headed females in the house 




These factors which prevent the Angels of Mercy from entering homes, are 
recorded in the Kitaab, Shifaa-ul Islam Fi ma Tanaffara annul Malaaikalui 

Kiraarn. 




VISITING THE QABRASTAN 

gf«ve« jeatent worldly love and remands you of the Hereafter.** 

«ry Fri&y. will b, ^nW M^hfi™, «i h, w* b. «o^„ .X^,,^"' ^ 

* "iuuooto to [to people 10 the gram uxf pray for (hoif forgivtneu: 




WHAT TO RECITE WHEN IN THE QABRASTAN 

There ire many tupplicalicni thai may be read at the graveside chc bm h*,™ ,k. ^» r 
•aSeQurW SUnd <aang the graved to Ihc (^ZttJ^^J^^ °' 
po-tWe and make <fua for the riihAr* of the departed a7*w^oT ^ TJH 

•a refated m the Hadkh, are g^bcW< A tew waya of praying for the dead, 

I be rewarded a. many fold dumber ** ^ 

*e peocW the ^^T^^^^^ " * 

3. RECITE SURAH YAASEEN It is reported in the Hadrth that ,fa ner^n ™_ c K 

Y US(rn .w. z^.. ^ V**7^ ' ™ ,n * 1 " * peri*on recite* Surah 

Yaascen a, the Qabraalan, the puraahment of the dead w,N be eased and the reciter win 
be rewarded juat at much at the dead 

The Sahabah of RaaululJah (Sallattariu tiayhi wttallam) visited the Oafaraatui in ~ 
r>cr The vw.f,i. . n tk* i r -i . v, L ' w,cu ,nc v**> rattan in this man- 

ner me words m the Hadith mdtcate only the sa utanon* and Dui* far tKa a.*a ~a .w 

rcmc^brtncc of Afiah Ta'.U AJJ other way, wc h J^JJ, ^^j^ 




ent, the inevitable reality. 
For the followers of Islam (Momin), death is not the 
end of the life, hut a stage in the onward journey 

haek home, Jannah, 



The hook describes the si^ns of Death, the 
obligations, etiquettes of bathing the dead body 

(Mayyit), and different Mas ail pertaining to Kafan 
and burying for child, stillborn baby, men and 
women. Carrying of Janazah etc. 
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